Agende 1995
Clarification of Public Profession of Faith for. Cove

Report A

Synod 1991 appointed a study committee “to clarify the requirement of
public profession of faith for admission to the Lords Supper on the part of
younger covenant children.” According to the grounds stated by synod, this
committee had a two-part mandate: (1) to resolve numerous practical difficul-
ties (Ground 1) and (2) fo clarify the requirement of public profession of faith
(Ground'2). This dlarification committee reported to Synod 1993, but because of
procedural problems, the report was sent back to the committee. In its 1993
‘report the clarification committee could not reach a consenisus with regard to
Ground 2 (above) and so concerned itself only with the practical difficulties.
The reconfigured committee now presents two reports. The following report
(Report A). aigues for an expression of personal faith as a prerequisite for -
participation in the Lords Supper and, in Section I, proposes implementation
procedures to resolve the practica] difficulties raised by Synod 1991

| L Support for an expression of personal faith as a prereqmsﬁe for
' part1c1pat10n in the Lords Supper

A Bapt:sm

Baptism is the sign and seal of i initiation into the covenant of grace, We in the
Reformed tradition understand that “God graciously includes our children in
his covenant, and all his promises are for them as well asus” (Gen. 17:7; Acts
2:39). Although children are a part of Christ’s church through baptism, we have -
not invited children to the covenant meal until they personally express their
faith. This difference in prachce is grounded in a difference between the two
sacraments. L :

1. Therelationship between baptism and the Lords Supper ,

Baptism and the Lords Supper are both means of grace which wsualiy
proclaim our union with Christ in his death and resurrection. They are New
Testament substitutes for the Old Testament rites of circumcision and Pass-
over. The blood of the Old Testament rites has been replaced by the water, the
bread, and the wine of the New Testament sacraments because they celebrate
the finished work of Christs redemphon The primary difference between
the two New Testament sacraments is that baptism is administered once, as
an initiatory rite into the covenant (like circumcision), whereas the Lords
Supper is administered more frequently (like Passover), to represent the
sustaining and continual deepening of the covenant relationship.

An additional difference between baptism and the Lords Supper lies in
the degree of involvement of the recipient of the sacrament. The very nature
of the Supper'demands that communicants be physicaily active in their "

- eating and drinking, whereas those receiving baptism are physically passive
in the event. The invitation to “take and eat” (Matt. 26:26) implies the active
initiative of personal faith. Therefore, whereas the sacrament of baptism for
children is based upon the corporate faith of the community, partaking of the
Lords Supper demands an active response by the participant. This second
 difference between the sacraments is the reason why the Reformed commu-
nity has not practiced paedecommunion. As Bavinck states,

Clarification of Public Profession of Faith for Covenant Children 265




. Baptism is a sacrament of the new birth, wherein the individual is passive. The Lords
Supper is the sacrament of growth in fellowship with Christ, of the nurture of the
spiritual life, and it assumes a conscious, active participation by those who receive it.

(Gereformeerde Dogmatick IV: 641-42. Kampen: Kok, 1911)

2. The relationship between baptism and profession of faith
The differences between the two sacraments become more apparent when

we clarify the relationship between adult baptism and participation in the
Lord5 Supper. [n the New Testament missionary situation, adult converts
evidenced repentance and personal faith before participating in the Lords
Supper (Acts 2:38). In the case of the children of adult converts, a profession
of faith is separated from baptism in time, but it is still expected—as an
expression of personal appropriation of the covenant promises—before
participation in the Lords Supper. Therefore, baptism and profession of faith
must be tied closelystogether. Just as baptism and a profession of personal
faith are prerequisites for adult participation in the Lords Supper, our
baptized covenant children must give evidence of personal faith before they
participate in the Lords Supper. The CRC Form for Public Profession of Faith
explains that the participants “will publicly accept and confirm what was
sealed in their baplism.” Thus, a profession of faith is necessary both in the

case of baptized adults and baptized children before their participation in the

sacrament of the Lord’s Supper is permitted.

B The Londs Supper
Whereas baptism is the initiafory rite of the covenant, the Lords Supper is the

sacrament which nourishes the participant toward muafurify of faith. The purpose -
of the sacrament is not to nourish fo faith, but “to nourish and sustain those who
are already born again and ingrafied into his family” as Belgic Confession Axticle
35 declares. If we said that being born again happens through the communal cove-
nantal faith evident at baptism, then we would be teaching baptismal regenera-
tion, which we have always vigorously denied. The Lords Supper is givenonly to -
believers, those who have personally appropriated the promises given at baptism.

1. The relationship of the Passover to the Lords Supper
Itis often argued that because children participated in the Passover, they
should likewise be welcomed to the Lords table. However, the New
Testament sactaments are not exactly parallel to the Old Testament rites of
circumcision and Passover; instead, they fulfill the Old Testament rites.
The nature of the new covenant changes certain aspects of the Old
Testament rites. Just as the Easter resurrection changes the sabbath day of
worship from Saturday to Sunday, so the universalizing and internalizing of
the new covenant alter who may participate in the sacraments. If children -
partake of the Lords Supper simply because children participated in the
Passover, then the church would also have fo baptize only male infants, since
they were the only participants in the Old Testament rite of circumcision. But -
because the new covenant universalizes the promises of the old covenant, the-
recipients of baptism are both male and female. The universalizing of the
covenant also influences who may participate in the Lords Supper. Whereas
the Passover was a feast for Gods people born into the Jewish family and -
nation, the Lords Supper is for those reborn into the family of Ged among all

nations. .
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Iaw'[;l;?r?:vte ;o:relxzflnfil also imfllies an internalization of fajth whereby Gods
I on the hearis of his people (Jer. 31:31-34). Theref, i
Lords Supper is the sacrament of the new covenant (Luke 22:2‘)Or)e’rzlgne(:r(fetrleli‘-e

participant.

2, Th?[ inteq:.;retation- of I Corinthians H:17.34
i I?se ];1';1% passage describing the practice of the Lords Supper, I Corin-
-1734, assumes that the communicant must have both I;ersonal faith

cern the meaning of the sacrament (IC
~ cemn _ or. 11:29 i i
Splgzla] readiness to participate (I Cor. 11:28) )and fo examine i o er
mittedly, the main concern of this assnge |
\cl ' passage is not wheth i
gfer’;;cllie:f at tl;; table. Pauls concern is to warn the disobedi:;tcggéi?hnaiy
ure. Howevet, as Berkouwer oints out, “
acknowledge this special character n cating and e Ly
: of unworthy eating and drinki
the breaking up of thie communion] i b o that this meaomely
€ communion}, it cannot be denied that this wag juef
}C:?si (;‘01?1( gf unwort_}une_ss, and that others can also appear in the ggfxis}zsc)tf
. rgrs . gcgzrgenis, 1-255-56). The general instructions given in the middle of
irrev;;rentg ; or. 11:23-29) can bfz applied to other situations of impious and
participation such as might occur with the participation of very

general fashion, directed to all partic: i
, Participants in the su i
nature of the case, excludes childreny” (Gereformeerde %};er 2!1; i %/(J:mfore e
Kampen:; Kok, 1911). s odt
In John 6, the other maj
mé, major New Testament Passage describing th,
il:ul;.}c;i';ig ;EEE:C? l}:arﬂczpati_on in the body and blood of Christg(] oﬁr? Ztgg-eSg
pon coming to and believing in Jesus as the bread of

- M 3 f
g:iinkiis?fl}’sriolnal faith is presupposed. The eating of Christs flesh gngiize

& ©f tus blood refer to the spiritual and mystical eating of faith.

C T{:I‘lro]%ssm of faith :
e New Testament passages describing profession of faith cal] Christians to
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In the Christian Reformed Church we have come to a:ssociate pmfessw:; Eie
faith with both an appropriation of the covenantal promises and artlh acc:(e;%i:e
of certain adult responsibilities. Those who see covenant status as p e Sion o
prerequisite for participation in the Lords Su-ppe.ar contenq that pm} gssmbabl
faith is primarily an adult rite of passage wl'uc.h in our.sometyg(z;;l pm has}ilze
not occur until at least 18 years of age. Profession pf faith would e? ebep
a commitment to the nuances of the Refc?rmed falt.h and a declsloc?iE 0 .
involved in the ministry of the church with one’ tujne, talents, an reasures.
The members of the committee signing this report judge that the pdnme:irzr .
association of profession of faith with.a rite-of passage to adu}tho?r ;m e
the close ties between baptism and profession fouqd in the New Tes 2;1; .
Presently the CRC has one ritual that must mean d1ffe_rent thlngs _ﬂr;mf o
different circumstances. The time has come to recognize that, in ﬂe1 a .
development of children, two important dec:smx}s occur and that eyaai ot
frequently separated in h'me.dOne 1i}s t}\f ap%r‘lc:lpz";?sezr; ;]:;rg(r);gl;} }’;f;fgrr:t L
{ romises made at baptism. The : :
g?risstcr(;ys? 3112 cl:)hurch and to the nuances of Reformed doctrmgl.rl This sricorlili
commitment implies a rite of passage into adulthood, whereas the i};;}; re?me we
tion of the baptismal promises can happenata mu;‘h younger age. e 2
should commemorate the appropriatiorll';)f the basgiilzlt%i(é?;iz gme A
i ion of faith during a worship servic ; _

Erlf?éfrg;:fssi;?rl commitment Eﬁ) adult responsibiliti.es thropgh an interview
with the church council at the conciusion of catecl}ef:lcal training, o the tibie

Our creeds support personal faithas a prereeluls;te for cc:urr..lr;%.‘toIE (;"to .
Belgic Confession Article 35 states that the Lords Su}_)pfr was 1n§d1 ﬁ; e e
nourish and sustain those who are already born again.” The Heidelberg

i " (Q 77), who “accept with a believing heart the entire sg&ermg and
gzif;ifcgstz) (A, 76). Likepwise, in “Our World Belongs to _God, lvae cori;eesi .
that “In the Supper our Lord offers the bread and cup to ‘Dghevers. ega
this consistent testimony of our creeds, Church Ordcj_r Article 59-a rea sijlic
“Members by baptism shall be admitted to the Lords S”upp.er upona pu b
profession of Christ according to the Reformed creeds.” This requiremen . fn
already in Article 61 of the Church Order of Dort, which stated that “no per

the broader Reformed creeds as well. The Westminster Larger Catechism
{Q and A. 177) explains, .

The sacraments of baptism and the Lorcs Supper differ, in that baptism éz Itloa ’l;z
administered but once, with water, to be a sign and seal of our rgfcr%nera donand
ingrafting into Christ, and that even to infants; whe}'eas the Lords tug% Tisio!
administered often, in the elements of bread and wine, to represen tla ot
Chwist as spiritual nourishment o the soul, and fo confirm our con nu.ne ‘
growth in him, and that only to such as are of years and ability to exami
themselves.

not
nly for those who are capable of
ld forth the Supper for all to partake of, but only for f A :
g‘i)scer?ﬁng the bo%; and blood of the Lord, by examining their own consdence, of
proclaiming the Lords death, and of considering its power.
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chism contends that the purpose of Holy Communion is “to nourish and refresh

| difficulties with respect to children at the Iords Supper can be cleared up.

i g ho make a profession of their faith.”
be admitted to the Lords Supper but those w ’ ‘
) %“h?different requirements for baptism and the Lord5 Supper are upheld by

These statements follow the lead of fohn Calvin, who declared that God does

| Calvinrhere asserts that the ancient custom of admitting children to the table

i “has deservedly fallen into disuse” Instead, he concludes that “a self-

| examination ought to come first, and it is vain to expect this of infants” Thus, a

| profession of faith must continue to be ted to participation in the Lords Supper.

In conclusion, the synodical decision of 1988 that “the Bible makes clear that

| participation in the Lords Supper is the result of status in the covenant and also

| entails an act of faith on the part of those participating” should be upheld. Qur

theology has not changed. There are two requirements for participation in the
Lords Supper, namely, baptism, signifying covenantal status, and a profession of

faith, signifying personal appropriation of the baptismal promises.

IL. Implementation procedures to resolve practical difficulties

{  Thepractical difficulties raised by Synod 1991 in Ground 2 can be catego-

1 rized inlo four areas; (1) the evidence of faith in the life of the child, (2) an
adequate procedure for assuring ourselves that faith is present, (3) concerns

-abouf nurturing and expressing a Reformed understanding of the faith, and
(4) membership categories. '

A. Evidence of fuith in the life of the participant
The following concerns were raised at Synod 1991:

— What should be expected as “evidence of faith” from a five-year-old, a
seven-year-old, a ten-year-old?

— Does the statement “I love Jesus, and I believe that he died for me” give
evidence of “discerning the body”? Does I Corinthians 11 require a more
theological explanation of who Jesus is?

- Isa covenant child ever too young to take part in the Lords Supper?

If personal faith is presupposed for admission to the Lords Supper, what
level of faith is necessary? Should a profession of simple love of God and trust
in Jesus be enough, or is an articulate explanation in adult thought forms
necessary? This question has to be answered before the list of other practical

The professions of faith in the Bible are all quite simple and straight forward.
Peter says to Jesus, “You are the Christ, the Son of the living God” (Matt. 16:16).
The Pauline confession indicating the presence of the Holy Spirit is “Jesus is
Lord” (I Cor. 12:3). The profession of faith necessary to receive the promises of
baptism in the early church is “I believe thit Jesus Christ is the Son of God,” as
indicated by the addition of Acts 8:37 to the early manuscripts. Therefore, a
profession of faith that lays hold of Christ simply and sincerely is all that
Scripture requires. Profession of faith is not necessarily connected with a rite of
passage to adulthood. Neither does it require a fully developed cognitive
understanding of Reformed theology:

From the references to profession of faith in the Bible, it appears that belief in _
ones heart and confession with ones mouth are of utmost importance, as in
Romans 10:9-10. Likewise, Tepentance is necessary-(Acts 2:38) as well as an
acknowledgment of Christ before the church (I'Tim. 6:12) and the world (Matt.
10:32). These same responses are necessary in adult baptisms, as evidenced in
Acts 2:38. Therefore, what is necessary for profession of faith is the ability o
appropriate the divine promises given at baptism. Profession of faith is, then, the

- (Bnskitutes 416.30).

receiving of the baptismal promises so that the recipient can confess that he or
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she is born again. This certainly can be done at a much younger age than has
been the tradition in the Christian Reformed Church. Although we would not
want to specify any appropriateage for participation, we conclude that churches

should allow participation also to those in elementary school and junior high as

well as to those in high school or college, whom we already welcome to profes-
sion and communion. Certainly younger children can fulfill the requirements
set forth in Question and Answer 81 of the Heidelberg Calechism that those
who come to the Lords table be displeased with their sin, trust that their sins are
pardoned by the death of Christ, and desire more and more to strengthen their
faith.

B. An adequate procedure for asstring that faith is present
Concerns were alse voiced by Synod 1391 with respect to these matters:

— Appearing before council or the congregation is frightening to many
younger members, L

- Public profession of faith was required for coming to the table before the
1988 decision and after. There is a confusion in the churches. Has anything’
changed? '

It is advantageaus that the church have an effective method for assuring that
faith is present, a method which is sensitive to the spiritual, emotional, and
conceptual development of children. Theréfore, the following proceduze is
recommended for children in elementary and junior high school.

Step 1: The child expresses interest in participating in the Lords Supper to
his/her pareni(s} or perhaps to a church-school teacher or another faith mentor
within the church. 7 ' :

Step 2: The parent(s) discusses with the child the meaning of the sacrament
and assesses the motivation of the child for participating. Convinced that this
inquiry arises from a genuine stirring of the Spirit in the heart of the child, the
parent(s) contacts an elder and /or pastor.

Step 3: The elder and/or pastor meets with the child and parent(s) to hear
the testimony of the child with respect to his/her faith and desire to participate’
in the sacrament of the Lords Supper. It is recommended that the child then
participate in a short process of preparation for profession of faith taught by a
pastor, elder, Sunday-school teacher, or potential faith mentor. This training will
focus on the nature and meaning of the sacrament and on a basic explication of

the Apostles’ Creed. It will be carried out at the cognitive level appropriate to
the child. When satisfied with the faith commitment of the child, the elder
and/or pastor will recommend to the council that this child be admitted to the
table of the Lozd. If the elder or pastor is unable to make such a recommenda- -

tion, he will provide clear counsel and advice to the child and parents on how to .

address the area(s) of concern. It may also be helpful to assign an adult faith
mentor to nurture a child toward full aduit responsibilities in the church after
he/she is recommended for profession.

Step 4: The child will make a public profession of faith in a simple and
appropriate manner during a regular worship service, Since baptism is com- - -
memorated during a worship service, the appropriation of the baptismal
promises should also be celebrated during a public worship service.
Furthermore, a regular worship setting offers an opportunity for the people of
God to celebrate a childs first communion and to make public promises of

support.
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| Agenda for Synod 1989 can meaningfully be used for children of all ages. However,

~ | children think and function and should use music and language that are

| € Concerns about nuriuring and expressing a Reformed understanding of the faith

: faith will aff?rm their trust in Jesus Christ as Savior and Lord and make the
adult commitments of church membership at the same time.

| D Membership categories

The trial form for the public profession of faith of children found in the

each churd"a has the freedom to determine the most contextually appropriate
way by which a person can make his /her profession of faith. In any case, the
church ceremony should be sensitive to the specific, concrete ways in which

appropriate to children so that an atmosphere of joy and celebration is created.
It may be helpful for the child to stand with his/her family during the profes-
sion so that Gods covenant with the whole family is acknowledged.

The following concerns troubled some at Synod 1991:

- The traditional public profession of faith made at the age of discernment is
no Ionser required. When does a full member commit him-/herseif to the
confessions of the church, fo sharing faithfully in the life of the church o
the authority of the church? '

— Peer pressure leads some younger members to profess their faith with litile
reflection. '

We as a church are dedicated to training young people who are knowledge-
able.in their faith, nuanced in their doctrinal understanding, committed to the
Reforr_ngd confessions, and dedicated to employing their gifts and resources in
the ministry of the church. Therefore, in the process of continued faith develop-
ment, children who have professed their faith at a young age need a procedure
xh(;r?})y t{:ley can néake a cc(:;fmitment of adult responsibility. We recommend

& tollowing procedure to church ¢ i i i
minisiny of 1?1—1 Echurch, ouncils as they supervise the educational
. "Toward the conclusion of catechism instruction (grade 12), the church council
W'IH conduct an interview with all young adults who have made profession of
fepfrh ata younger age, Assuming the young aduits’ readiness to accept responsi-
bility for the church’ ministry and to assent to the doctrinal standards of the
church, the church council (or a representative group) will examine their -
knowledge of the Reformed faith, their loyalty to the Christian Reformed
Church and its confessions, and their commitment to the ministry of the church
through their time, talents, and treasures. Upon acceptance by the church
counc.iL the catechumens will be welcomed into full participation in the
organization of the church, including the right to vote and to be eligible for
church office. -
Their commitment to adult responsibility will then be communicated
publicly to the church either from the pulpit or through the church bulletin.
Beca}lse a commitment to these adult responsibilities is more of a pastoral or
consistorial matter than a liturgical act, it is unnecessary to have a public
profession of adult responsibility within a worship service,
Those who are 18 years of age or older when they make public profession of

Synod 1991 was also concerned about categories of membership:
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- The separation of public profession and acceptance of adult responsibili-

ties leads to three classes of members: baptized members, confessing

members without full rights, confessing members with full rights.

_ Where do we record for membership a ten-year-old admitted to the table—
under baptized or confessing members?

The way in which we as an organization keep record of membership should

flow from the process of faith development in the lives of believers. Since we

have distinguished three important times in the life of a covenant child—

baptism, profession of faith in Jesus as Savior, and a commitment to adult
responsibilities in the church—it is best for our record keeping to distinguish
three types of membership: (1) baptized members, (2) communicant members
(professing members), and (3) corporate members (voting members).

In the transfer of family membership papers, the children should be identi-
fied as either baptized or communicant members. With regard to determining
denominational ministry shares, only corporate {voting) members should be
counted when the amount for each church s set.

Although we distinguish these three events in a Christians life, it is impor-
tant to realize that there are multiple occasions for professing our faith (inctud-
ing such times as preparing for the Lords Supper, transfer of membership,
installation into church office, and communal tecitation of the Apostles’ Creed).
However, our hope and prayer is that this specified procedure will allow
younger children to experience the sustaining nourishment of the Lords Supper
as they develop into mature disciples of Jesus Christ. Jesus” words “Let the little
children come to me, and do not hinder them, for the kingdom of God belongs
to such as these” can certainly apply to coming to communion as well as to

baptism.

J1I. Recommendations
A. That Dean Deppe and Robert C. De Vries be given the privilege of the floor
when this report is being discussed. :

B That churches be encouraged to implement the decision of Synod 1988 (Art.”
72,C, 3 a, b, and ¢) by use of the four-step procedure outlined in this report (see

I, B above). S
C. That the trial form of 1989 (printed below) be accepted as the form for publ

profession of faith by children.

Brothers and sisters in the Lozd:

Today we ave happy to celebrate Gods grace in the lives of _(names) . When they

were baptized they were welcomed into the covenant family of God. Now they -
the Lords table. So today ey will respond in faith to

want to join that family at
Gods promises in baptism, tell us of their faith in the Lord Jesus, and commit

themselves to grow in that faith.

ic

The Question
s {Alternate Questions)

Q Whomdo
' you trust a .
Savior and Lord? 5 your Q SDaO .yO}; believe in Jesus as your
] vior?
A. 1believe in Josus >

Christ as my Savior and Lord. A Yes I believe that God sent him to

die forajl my sins.

Q Do you know that
: you belong to ;
the family of God through yo%xr Q ;’glﬁt does your baptism mean to

baptism?
A Ida A. ThatIam a member of Gods
f&mi]y

Q Will you continue to learn more
about God and his Word, and
will you continue to serve him
with your life and worship?

A, Twill.

Q& Do you desire o i i
I BTOW in your f;
inGod and service to J:un'%; i
Al Yes, by Iearnjng more about Gods
Word, worshiping God with his
F;aople, and serving God with my
ife.

Q Congregation of Je ist, wi
sus Christ, will
Lord { , Will you welcome
Mm/igf/ﬁnhnue {0 support him/her/them with your prayaetriilgll{felmc e
em grow by the example of your discipleship? P

A. Wewill, God heiping us.
The questions can also b i
) i e stated in such ild gi
rized answer or gives the answer in his/her stvgvtggsme ehiidgivesamemo-

Examples:
1 love Jesus who has paid for my sins on the cross

I'want Jesus to Jead me and gui
guide me.
% Evna?tv tghl?et Ibelong to Gods family through baptism
ATT: 111 i -
ana woten” ore about God and his Word and serve God with my life

Welcomz

hames
pers—L_L'onal ol inl}icsausg ﬁz;u have responded to your baptism by telling us of
e o thn i Strus n 5t, we now welcome you tojoin the famil gf G °d your
join with us on the ]'c?:fne em;c} by this heavenly food and drink, we {nvite Ooé! ttéh )
Xingdom, y of faith that brings us to the promised land of Ci)dg
Prayer

Our covenant God, we thank i
s , you for leading _ (names) , i
2 faigz}; gxgel:zvsis;ci today. May-the fellowship (;gf the Lords tag(;t;l;fglc;}rlzn, ttﬁ o
Jour Wony et Owoiyofu.' Help them to continue to learn more aboutér ou?hr -
o g;reatweddg'lr v n faith and love with all your people. Bring us al}! dough
ness, we will g feast, where, clothed in the whité robes of Chists o, Meone,

X eat and drink with him in the heavenly kingdom foref:rngrlgeous-

- Amen.

Hymn

am—a AT TN VR AR ATTTODLO
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1. Baptized members—persons who have been baptized but not admitted to

the Lords Supper.

2. Communicant members—persons who have been admitted to the Lord’s
Supper on the basis of a personal expression of their faith (“profession of
faith”) but who have not attained the legal age of 18.

3, Corporate members—persons who, having attained the age of 13, have
committed themselves to the creeds of the church.

E That Church Order Article 59-a be divided into two parts to reflect this
change in membership categories: '
Article 59-a

Members by baptism shall be admitted to the Lords Supper upon a public
profession of their faith in Christ with the use of the prescribed form(s). Their
membership shall be designated as “communicant member” The names of
those who are to be admitted to the Lords Supper shail be announced to the

faith.
Article 59-b

Baptized and /or communicant members shall be admitted by the
consistory to “corporate membership” with all its privileges and responsibili-
ties at the age of 18 after they have given a testimony before the church
council of their understanding of and agreement with the Reformed creeds.

G. That CRC Publications be encouraged to produce for the churches study
materials containing the history, decisions, sample forms produced by the

Worship Committee, and any other materials for children and acults which may
provide congregations with guidance for implementing these decisions.

H, That the work of this committee be declared completed and the committee

be discharged.
Committee to Study Clarification of Public
Profession of Faith for Covenant Children
Report A

William I Buursma

Dean Deppe, reporter

Robert C. De Vries

George Hettinger

congregation for approval at least one Sunday before the public profession of
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1. Intrbdﬁcﬁoh
- As history shows (see Section II), .
s 1 ), there has been imity i
e [ EEN ITQ unanimit
ch cliztglr; I;iio;nﬁsf I&Coh;é;:h:)n t}]x;a question of children parﬁcipztliﬁg&ili the
s Supper. The tv 0rts submitted by the Committee t
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realization that there is sufficient evidence on both sides of the discussionto
ensure that the two positions will continue to be held even if synod would
accept one position rather than the other. Consequently, the undersigned
propose that synod allow xoomr for both views to be practiced within the
denomination, rather than choosing either Report A or Report B.

We acknowledge that this approach fosters the congregationalism that is
growing in the denomination. We believe, however, that such a movement is not
necessarily unhealthy, that it probably should be encouraged ina growing,
diversified denomination, and that, if synod permiis local option on this issue,
synod can also give guidance and direction to the changes that result.

The issue of why or how covenant children participate in the Lords Supper is
not at the heart of what it means to be Reformed. In accordance with Acts 15, we
urge, therefore, that the principle “In essentials unity; in non-essentials, liberty;
in all things, charity” be followed.

11, History and mandate
The question of children at the Lords Supper has been before the CRC for

to determine whether covenant children should be allowed to participate in the
Lords Supper, on the grounds that its “classical study committee has set forth
compelling theological arguments from our own framework of covenant
theology for children being included in the Lords Supper” (Agenda for Synod
1984, p. 424). Synod granted the request.

Synod 1986 received a majority report that reiterated the necessity of “a faith
that discerns, remembers, and proclaims the body of Christ while partaking”; a
minority report that urged that children beginning at the age of seven be
encouraged to take part so that “the mustard seed” of faith can be nourished;
and a minority report that asked synod to declare that “it is desirable for
covenant children to begin partaking of the Lords Supper at whatever age they
begin to be part of the worship service” (Agenda for Synod 1986, pp. 346-70).

Synod refersed the report to the churches, augmented the membership of the
committee, and asked it to return in two years.

Synod 1988 was faced with two reports. The majority report asked synod to
declare (1) “that the churches are warranted in admitting the children of the
covenant to participation in the Lords Supper because of their inclusion in the
Covenant of Grace and because of the covenantal promise they have of a saving'.
union and communion with Christ” and (2) “that since participation in the
Lords Supper is an act of faith on the part of those communing, the consistory
should admit to the Lords Supper those covenant children who evidence both
the capacity and the desire to remember and proclaim the Lord$ death until he®
comes” (Agenda for Synod 1988, pp. 286-87). Three members of the majority added
an addendum stating their conviction “that the arguments of this report lead to”
the conclusion that the nourishing of faith, which is a function of the Lords "
Supper, should be given and should be made available as soon as a childisa -
participating member of the worshiping covenant community, regardless of agi
or capacity” (Agenda for Synod 1988, p. 288). They view the majority reportas”a
greater improvement in the inclusion of children in the worship of the covenar
community” The minority report of 1988 reiterated that the sole basis for
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“What we developed in our discussions was a respect for both positions and a.;
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In 1991 the Worship Committee reported relatively few responses to the trial
form and asked for more time for the churches to use it and to react and for the
‘Worship Committee to continue its study (Agenda for Synod 1991, pp. 49-50). At
the same synod there was an overture from Classis Alberta North asking
“synod to clarity the requirement for public profession of faith by covenant
children” by declaring that “the church should provide ways for covenant
children to profess their faith consistent with their individual stages of physical,
intellectual, emotional, and faith development, and the church should distin-
guish these professions of faith from a late-adolescent/adult reaffirmation of
faith” (Agenda for Synod 1991, pp. 516-18).

Synod 1991 appointed the present Clarification Committee with the mandate
“to clarify the requirement of public profession of faith for admission to the
Lords Supper on the part of younger covenant children” (Acts of Synod 1991, p.

ties” and, second, “the clarification of the requirement for public profession of -
faith by younger members raises significant theological issues concerning the
basis of participation in the Lord’s Supper (the covenant or personal confession,
for instance), which neither this committee [the advisory committee of Synod
19911 nor synod is able to address properly at this time” (Acls of Synod 1991, p.

785).

edged that the contentious issue was the basis on which one may participate in-
the Lords Supper—personal faith, covenant membership, or a combination of -
the two—and professed that “we cannot resolve the theological issue at this -

that assume the necessity of some form of public individual profession of faith
for all who would partake of the Lords Supper. : _ :
At Synod 1993 there were two advisory-comimnittee reports reflecting on the -
Clarification Committee report and recommendations. The majority of the
advisory committee recommended that “Synod continue its practice of admit-
ting persons to the Lords Supper upon a public profession of faith accerding to’
the Reformed creeds” (Acts of Synod 1993, p. 552). The minority of the advisory -
committee saw “no reason why the profession of faith required for admission to
the Lord’s Supper and the profession of faith required for admission to adult .+
responsibilities cannot be separated (Acts of Synod 1993, p- 556). After much -+
discussion, which did not give any direction, synod recommitted the matter of
clarification to the Clarification Committee for another year. This year has . .
become two years because there are only two months between one synod and-
the date that material has to be submitted for the following year’s synod.

III. Analysis e
For ten years the CRC has been discussing the issue of covenant children

participating in the Lords Supper without coming to any resolution. Part of the
problem, it seems to us, is that it is not clear what the issues are, what has béen.
decided, and what has been changed. We want to clarify the issues, believing
that this is part of our mandate and that this will be of great help to synod an

the denomination. '
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785). Two grounds were given for this mandate: first, “the implementation of the -
1988 decision . . . has-confronted the churches with numerous practical difficul--
The Clarification Committee submitted a report in 1993, in which it acknowl- :

time” (Agenda for Synod 1993, p. 239). However, in line with Synod 19895 decision,
the Clarification Committee proceeded with recommendations for guidelines i

- The nature of profession of faith
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individual profession of faith is the only entry to the table. It is then appropri-
ate to talk about whether there ought to be various kinds of professions
(possibly one before admission to the table and possibly another at the time -
of transition to corporate membérship); whether profession is something that
is ongoing; whether there are various times when it is appropriate to publicly
state one’s faith; whether the church wants to use forms; and, if it does,
whether it wants many forms that are age and situation appropriate.

However, when the question of basis for participation is unresolved, the
discussionin connection with profession of faith turns to topics like whether
it was historically connected to communion; what its relationship is fo confir-
mation and hence to baptism; whether it should be connected to a rite of
passage; and whether a rite of passage ought to be connected to the Lords
table. In the past, even when study committees concluded that an individual
profession of faith is not required for participation, they would still address
the question of public profession of faith, trying to show that it ought not to
be cormected to the Lords Supper. T

3. The Lords Supper and the Passover
There are many arguments that have been presented for and againsta .

close relationship between the Loxd’s Supper and the Passover. It is readily
granted that, at certain stages in Israel history at least, children of all ages:
partook of the Passover meal; hence, so the argument runs, if the close
connection between it and the Lords Supper can be established, then the
principle of children of ali ages partaking of the Lords Supper is also estab-
lished. All are agreed that there is a relationship between the two religious
rites. However, those who believe in an individualized profession of faith as a
requirement for the Lord’s Supper will seek to demonstrate that the two
ceremonies are dissimilar in that Passover allows participation of children by
virtue of their being members of the covenant, whereas the Lords Supper
does not do so, and they will argue their case by asserting the uniqueness of
the new covenant in its demand for an individualized faith response to the
 death and resurrection of Jesus as a prerequisite for partaking of the Lords
Supper. : : , .
%I\J’e think that the issue that needs to be addressed is the issue of commmunal
faith. Too often the discussion about participation in the Lords Supper loses .

sight of the communal aspect of faith and overemphasizes individual faith.Tn

many instances and situations individuals share in the grace of God by
virtue of the faith of the community. In circumeision, in the Passover, in

baptism (and in the Lords Supper, as some believe) some individuals share in.

the grace and blessings of the covenant apart from a profession of faithon',
their part. Is the Lords Supper the exception? If so, why? Shoulds't the

exclusion of children from the table be just as disturbing to Reformed people

as exclusion of children from baptism would be?
In broad outline, these are the issues as they lie before us; it is the answers,

to these questions that continue to divide us. ;
B Changes resulting from the decisions of Syriod 1988

1. Parlicipation of younger children
The decision of Synod 1988 was made in the context of the question

{ 2. Three kinds of membership.

whether covenant children should be allowed to participate in the Lords
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. The necessity for simpler forms . :
Synod 1988 asked the “CRC Worship Commitee . . . to review the forms

for public profession of faith in the light of these declarations concerning the
public profession of covenant children.” We say, with the majority of the
advisory committee of Synod 1993, that it was always possible for members
desiring participation in the Lords Supper fo give evidence of their faith
“appropriate to their age, ability, and spiritual giftedness, as determined by
the local consistory” (Acts of Synod 1993, p. 552). What we then need to decide
is whether we want a multiplicity of forms to cover all age and ability levels.
The majority of the advisory committee at Synod 1993 certainly had a desire
to prevent extensive regulations and foresaw no end to the situations that
might arise and require additional regulations. We sense that currently the
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that a considerable number of consistories want the matter of how to satisfy
themselves with regard to the faith of a candidate left fo their discretion.

Simpler forms for profession of faith become unnecessary if we decide to
allow children to participate in communion on the basis of the faith of the
community. However, we would need to revise the present Form for Public
Profession of Faith into a rite of passage ceremony and to separate profession
of faith from permission to participate in the Lords Supper if we would
decide to open the Lords Supper to all baptized members.

IV, Our position

A. Rationale

It can be argued that it goes beyond the mandate of the Clarification
Committee to get into the substance of the issue, but Synod 1991 left room: for
that when its advisory committee said that the overture from Classis Alberta
North raised the underlying theological question as to the basis for participation
in the Lords Supper; and we believe that we help to clarify the situation by
assisting synod in giving a direct answer to the main question: On what basis
do covenant children participate in the Lords Supper? It is fruitless to clarify
requirements for faith when there is a segment of the church that rejects those
efforts because it believes in another basis for participation.

The two accepted bases for being allowed to participate in the Loxds Supper
have been stated as membership in the covenant and individual profession of
faith. The crucial question is this: Is an individual expression of faith required
for participation in the Lords Supper? Part of the church has said yes, and part
has said no. Strong grounds are brought forward by the defenders of both
positions. Those who say yes furnto1 Corinthians 1, and those who say no talk
about covenant membership, For whatever reasons, pastoral, political, or )
confessional, synod took the two positions and merged them into one, to the

dismay and chagrin of some.

When a person who has professed faith partakes of the meal of the Lord’s. ‘

Supper, such a person does that as a member of the covenant. Insucha case
covenant membership and individual profession of faith belong together.

However, as a church we confess that believers and their children are members of
the covenant, yet we allow only some members of the covenant fo participate in
the Lords Supper. Obviously, we do not officially hold that membership in the
covenant is basis enough for participation in communion. Our praciice says that -
only those members of the covenant who have “publicly professed their faith”
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The New Testament practice of baptism cannot be understood correctly. -
apart from its roots in cizcumcision and its connection with the-covenant.
The same can be said of the Lords Supper, which has its roots in the Passover'
of the old covenant. There are similarities and differences between circumci-
gion and baptism and between Passover and the Lords Supper; not alt :
elements of either Old Testament sign are carried through fo the New Testa- -
ment. But of particular interest, and applicable to our discussion, is the rela-
tionship of faith to these practices. It was this question of the role of faith that
sharply separated the Reformers from the Roman Cathelics and that lies at -
the bottom of our present discussion regarding the participation of childrer--
or infants at the table today. The Roman Catholics held that the sacraments -
are efficacious, or have effect, ex opere opernio, i.e, by a power inherent in
themselves, whereas the Reformers, Luther as well as Calvin, held that the
berefits of the sacraments are contingent upon the exercise of personal faith.": |
However, as soon as this has been said, it becomes obvious that faithin = |
Christ is either not required for the efficacy of the rites in all cases or that, if k
faithis required, it has to be supplied in certain instances by one person for
another. The benefits of circumcision, the meal of the Passover, and the
privileges of baptism, particularly as applied to households and to infants, -
are received apart from individual faith. It is only in connection with the
Lords Supper that part of the church of Chzist has, since about the thirteenth -
century, excluded all or most of those incapable of an individual profession of
faith. The exclusion is made largely on the basis of an understanding of I~ +
Corinthians 1l as it applies to the Lords Supper. The fact that a large part of
the Christian church does not read I Corinthians 11 this way now and didn't
do so in the past ought to give us reason to look at the issue afresh. :

2. The sacraments and faith

a. Various alternatives .
Orne of the primary theological questions in the church has been what -
it is that makes the sacrament effective in the life of the recipient. Several -
alternatives have been suggested: i
1) The sacrament is efficacious in and of itself, by its very nature, ex opere
operio, without that nature being further specified. L
2} The sacrament is efficacious as a result of correct adminisination or

marpulation, involving who does it, when, and by whose authority; in
formed and become efficacious for the participant apart from faith or -

language that the majozity of the participants could not understand).
The sacrament is efficacious only when it is received in faifh (so for an .-
unbeliever nothing takes place in the sacraments), It is the personal
faith of the participant that applies the benefits of the death and
resurrection of Jesus to the individual. In this view, personal under-
standing and faith, discernment of the body of Jesus, and knowing the
meaning of the death and resurrection of Jesus become vital.
4) The sacrament has no efficacy and is simply memorial. This view is
attributed to Zwingli, although he expressed different thoughts as well

3
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the words of consecration that the priest speaks, the elements are trans- -

understanding (the sacrament was administered in Latin at one time, a

5) The sacrament is effective because of all of these factors or because of -

two or more in combination,
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c. The Reformers
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Luther was willing to staie at the Marburg Colloquy that the real
efficacy comes from the faith of the participant. However, when the
German Reformers present drew up a statement that they would be
willing to live by, they declared that their view was “that Christis truly
present, that is, substantively, essentially, though not quantitatively,
qualitatively, or locally” (Roland H. Bainton, Here I Stand: A Life of
Martin Luther. Mentor Books. New York: New. American Library, 1963,
p- 249). The Swiss—Bucer, Oecolampadius, and Zwingli—rejected this
statement as “not clearly safeguarding the spiritual character of the

Lords Supper, because they could not understand how something
could be present but not locally present. Luthér told them that geomet-
rical conceptions cannot be used to describe the presence of God”

{Bainton, pp. 249-50).

3) Calvin
As one of the second-generation Reformers, Calvin stepped into this
controversy. Calvin rejected transubstantiation and, with Luthes, held
that the bread and wine remain in substance what they are and that
they are not incidental properties. But Calvin also rejected Luther’s
idea that in the elements “are the real body and blood of Christ.”
Calvin opted for a spiritual presence of Jesus, and in the Institufes Calvin
talks of how Jesus is present. Christ is in heaven, and we are to lift up
our minds to him and his kingdom, but

this kingdom is neither bounded by location in space ner circumscribed

by any limits. Thus Chyist is not prevented from exerting his power

wherever he pleases, in heaven and on earth. He shows his presence in

power and strength, is always among his own pecple, and breathes his

life upon them, and lives in them, sustaining them, strengthening,

quickening, keeping them unharmed, as if he were present in the body.

In short, he feeds his people with his own body, the communion of

which he bestows upon them by the power of his Spirit. In this manner,

the body and blood of Christ are shown to us in the sacrament.
(Philadelphia: Westminster, 1960, 41718, p. 1381}

d. The presence of Jesus

The essence of the issue seems to be the notion that any retention of the -

physical presence of Jesus in the elements lends some magical quality to
the sacrament; it was this that the Swiss Reformers and Calvin wanted to
avold; they also wanted to guarantee the humanness of Jesus by the

recognition that his physical body could not be everywhere present at the ™,

same fime.
The “magical quality” is the thing that is feared by opponents of

paedecommunion who believe that one of the desires for early participa-
tion in communion comes from the belief that the sacrament has some -
efficacy in and of itself apart from faith. In the Kerkinformatie (Church
Information) of December 1976 (no. 65 p. 8) someone writes {our transla-

tion), “But one thing is clear: without faith it cannot be done. And that has;

its consequences. It entails, e.g, that suckling communion can be
defended only on the basis of a magical conception of the Lords Supper”
So the Calvinist branch of the Reformation has strongly emphasized

. by the believer, but there is'an efficacy or working or power attached to the

- S;:érnkmg judgment upon oneself if the sacrament is not taken in faith. The
Sacraments are observed in the community of faith, but in the midst (;f
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the spiritual presence of Jesus Christ for the believer. But has it settied the

question of the efficacy of the Lords Supper with that emphasis?
We need fo note that all Christians believe that it is the presence of Jesus
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on the physical constittition of the elements of the Supper, but arises from
the nature of the fellowship of the Supper as a sacrificiai meal. Thereby the
elements are the bread and cup of the Lord [emphasis ours], i.e, by virtue of
his institution and the living relationship wherein Christ stands as the Lord

of the table to his own.
(H. Ridderbos, Paul, p. 426)

Alittle Iater Ridderbos says,

We have o do here with the same thought that we have atready met above
inI Corinthians 10, that communion with the body and blood of the Lord
means both that one enters into Chrisis foly sphere of life and power [emphasis

- ours), and that, whoever therefore wishes to combine the table of the Lord
with the table of demons may wonder whether he does not wish to defy the

Lord and fancy himself stronger than he.
(B, p. 426)

Ridderbos places the emphasis on the power and life sphere of the
table. That sphere is there because Jesus is present, just as at the demonic
altars the demons are present (I Cor. 10:14-22). No doubt Jesus is present in
the context of the faith of the community, but in that context an individual
present without faith in Jesus will still be confronted by Jesus and will
notice the consequences. '

Berkouwer mentions that the charge of Lutherans and Roman
Catholics against the Reformed teaching concerning the sacrament
demonstrates a lack of “sacramental reality” in particular concerning the
comforting and sanctifying presence of Jesus in holy communion (The
Sacraments, p. 219). But he also goes on to show that for Calvin, no less than
for Lutherans and Roman Catholics, the real bodily presence of Jesus was
important and maintained. The understanding and explanation of it
differ, but Christ is present.

All along the question has been this: What makes the sacrament
efficacious? The response is the presence of Jesus. Jesus is present in the

sacraments efficacy even if the blessings of the table come only in the
‘context of faith. Is fesus present apart from individual faith? The answer to

with the Lord, both for the community and the individual, but itis the
meal of the covenant community with its Lord. Within that covenant

body (both the church and the Lord) clearly, and some who don't; there
will be those who pretend faith; there will be hypocrites; and there will b
unbelievers. The clear message of I Corinthians 11 is that because of the

his presence works for grace and judgment on all who participate. Itis
faith that determines whether the sacrament is efficacious for grace or
judgment, but faith does not determine whether the Lord will be present
The invitation to partake is first to the community and then to the
individual, not the other way around. Jesus responds to the faith of the -
community, and because he responds to the community, his presence'als
has implications for the nondiscerning. Only those who give evidence of
not discerning the body should be encouraged to change their way or not
to attend, but covenant children of all ages should attend and partake as
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Does the Bible say that? And what exactly is being claimed here? We
suspect thatan individualistic interpretation of I Corinthians 11 lies behind
such declarations and that someone theology is intruding into the
Scripture. Baptism is never passively received. It is administered in the
context of active faith. Without faith thére can be, or at least should be, no '
baptism. But the parents assist (Luther), or stand in for, the faith of the child
and so supply the active faith, Certainly the children of believers, from the
moment of birth or even of conception, are members of the community of
Chuist. They are holy, and we confess that if they die in infancy we are to
consider them elect and saved (Canonss of Dort, 1. 17). They dont join the active
faith community at some future time when they make public profession of
faith; they are part of the faith community from birth and as such need the
spiritual nurture provided for the faith community in the Lords Supper
I we would start from the point of view that children belong at the table,
we would read the text differently, and so we need to recognize that often we
draw conclusions and then seek to prove them from the Scriptures. Usually
we can prove whatever we want.
As a committee we are asking that synod look at I Corinthians 11 in the
light of covenant-communal theology, in the same way that we read the texts
concerning baptism. We ask the delegates to look at the text with us and to

note the questions we raise.

a. The text _
1) Says that the eating and drinking proclaim the Lords death.
fs such proclamation verbal and intellectual only, or can the proper

presence at the table, such as that of an invited child of believers, also

proclaim the death and life of Christ?

2) Talks about an umporthy manner of partaking.
Gluttony, greed, and pride certainly represent an unworthy manner

of partaking; but is the eating and drinking of a covenant child
unworthy participation, comparable to greed, gluttony, and pride?
3) Calls for self-examination. '

Ttis generally believed among us that this implies a knowledge of

the standards of community, of the meaning of the table, and of the
death and resurrection of Jesus on the part of every participant and

. Faith required of the community

that anyone incapable of such self-examination is excluded from-
participation. Is it possible fo see these words addressed to those who -
are capable of self-examination without intending to eliminate all
those, e.g, the mentally challenged, the infants, and children, who are -

incapable of doing so?
4) Maintains the requirement o €a

body.

This, it is averred, requires a certain mental ability to know and
understand standards and an ability to evaluate. Is it possibie, as with |
self-examination, to see these words as addressed only to those of the

tand drink with discerninent of the -

covenant community who are capable of discernment, without -

intending to exclude others? :
The net effect of the statements or requirements of  Corinthians 1, ;

so runs the argument, is that personal faith in Jesus and an intellectual
understanding of the meaning and significance of the deathand * ~
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Godss deliverance from Egypt through signs and wonders. However,
did every individual person believe this? Perhaps the first generation
of adults did, but certainly even then there were children participating
who did not understand or appreciate the significance of what they
were doing. Yet they and the slaves brought with them were part of the
faith community that was told to celebrate the Passover of the Lord.
What was required to sit down and eat the Paschal lamb and meal?
Faith. But the faith of parents covered for children, and the faith of the
community covered for the slaves and foreigners among them.
Faith and baptism
We don’t need to go to great lengths to show our covenarital
understanding of baptism, but it is worth repeating that no one is
baptized apart from faith—in the New Testament or in our denomina-
tion, which practices infant baptism. Faith is an absolute requirement
for baptism. The way we differ from those who reject infant baptism is
not that they base baptism upon faith and we base it upon member-
ship in the covenant; the difference is that they emphasize individual
faith before baptism, whereas we emphasize communal-covenantal
faith. In the instance of infant baptism, the parents represent the
community and testify of their faith, on the basis of which the children
are part of the covenant family of God and thus ought to be baptized.
As Ishmael and Isaac and the men in Abrahams household were
circumcised on the basis of faith (the faith of Abraham), so our infants
and those who come inio the charge or responsibility of the believer
(adopted children, servants?} are baptized on the basis of faith (the

faith of the parents).

Faith and the Lords Supper
The Lords Supper is no different from the other ceremonies. It

requires faith. Individual faith is not one ground for participationand -
covenant membership another; the only requirement or necessity for
s faith. However, it is precisely at this point that some
begin arguing from an individualistic perspective and say that in the
Lords Supper, and only here, individual faith is required and that the
faith of the parents or the faith of the community covers no one.

This stance is highly inconsistent. Only this ceremonial rite is
excluded from the claim that we make concerning the others, namely,
that the faith of the community can stand in for the individual.

Itis claimed by some that we take this stance because the Bible
demands it. But that is a circular argument. If one starts with the
presupposition that individual fajthis required before baptism, one
approaches the individual texts from that perspective and ends up
proving what one believed in the first place. However, suppose one

assumed that faith relates to the Lord’s Supper in the same way asit |
does to the other ceremonies, namely, that the community can stand i
for the individual in certain situations. Would one then be able to hea
1 Corinthians 11 supporting this? In other words, what if we read and
heard 1 Corinthians 11 covenantally or communally—as we dointhe
instance of baplism—rather than individualistically?

3

-

4)

participation i
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to the table; there they are continually faced with the call to believe for
thernselves. Children should not be kept from the table until they
prove that they have a faith worthy of it, just as they are not kept from
family meals until they learn what those meals signify and how they
are supposed to respond. Children learn a “worthy manner” by
participating in the communal rites. -
It can be argued that one can profane the table only if one knows

what is right and deliberately does what is wrong. 1f so, the wrongs
that children do out of their lack of knowledge surely cannot be

considered profane.

3) Theneed to discern
Is the requirement to discern the body laid upon each individual?

To answer yes is o accept the individualistic interpretation of I Corin-
thians 11 But it is entirely possible that this requirement is laid upon
the community and that discernment must be taught to the children as
they are participating. This text does not require us to exclude from the
table those who can not yet discern the body. If it did, certain persons,
e.g, the mentally challenged, would be forever barmned from the table,
4) The need for self-examination
The argument with respect to self-examination is that, since infants
are incapable of such, though sinful as part of the human race, itis
inevitable that small children or infants will participate in an unworthy
manner and so will eat and drink judgment upon themselves. Itis
true, of course, that small children can't look at themselves critically
and that they are'sinful, but we donot believe that it is warranted to
draw the conclusion that therefore they will eat unworthily and to their
own judgment. There are two reasons for rejecting this conclusion.
First, it ignores a covenantal reading of the text and so makes the
assumption that all the words of Paul are to be applied individually
and that any individual incapable of self-examination is to be excluded.
Second, it does not take into account the fact that the words of self-
examination in the text are intended to be heeded by both men and
women even though they are addressed to the man. The mention of
the man does not exclude the woman, nor does the mention of self-
examination on the part of those capable of it exclude those who by
circumstance of age or mental challenge cannot self-examine. How do
we know that these words are addressed also to women and that really
the text means that all people must examine themselves? From a
covenantal, contextual understanding of the passage. Children partici-
pate on the basis of their parents’ or the communitys faith and hence
self-examination. '

If we read 1 Corinthians 11 in the same way that we read the Bible
passages about circumcision, Passover, and baptism, no thing leads us’
to exclude children of any age. Only an individualistic interpretation’
based upon an individualistic understanding and interpretation of
1 Corinthians 11 leads some to demand individual faith for admission
to the table and excludes those not able to give such a statement. :

5) The Lords Supper and the Passover
Much has been written regarding the relationship between the

Lords Supper and the Passover. Those who would include everyone of
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an age influences the discassion, the practice, and the exegesis of
Scripture in that age. :
b} A sacramentalist church
The late medieval church had become a sacramentalist church,
where merit was built up by manipulating and attending the
_sactaments; They, in and of themselves, were means of grace to the
participants, and individual faith was not required for participation
in them. There was no word to which assent could be given; there
was no demand to believe in Jesus, at least not one that the people
could understand. The Bible was in the hands of only a few, so only
a few could know God or his will directly. People were asked to
trust “mother church,” who would look after their welfare. Against
this the Reformers rightly posited the thesis of individual responsi-
bility for faith. This meant that people had to hear and understand
the gospel claim and respond individually to it. The climate was
hardly right for discussion of the role of communal faithin the
Lord$ Supper. In the thought of the Reformers such an idea would
have been reminiscent of the papal church, and so faith individu-
ally expressed was maintained as the prerequisite for attendance at
the table. :

The same requirement of individual faith was not maintained
by ali the Reformers with respect to baptism when issues of the
state intruded themselves upon the church. There was, however, a
segment of the church which, being consistent with the position of
individual faith demanded by the Reformation, rejected infant
baptism and held out for believers” baptism on the grounds that
baptism also requires individual expression of faith. In places
where citizenship in the state was synonymous with membership
int the church, whether Roman Catholic, Entheran, or Calvinist, the
Anabaptists condemned this practice as unbiblical and refused to
baptize infants and anyone who did not evidence individual faith.
This close relationship of church and state continues in some places
until today; it was not challenged in the Netherlands until 1834,

Our thrust is that at the time of the Reformation the issue of :
baptism did not receive all the attention that it deserved. We look at -
the question of state and church and baptism much differently
today than the Reformers did, as is evident from the changes
brought into Article 36 of the Belgic Confession.

In context, what the Reformers said made sense; yet it would
have been better for all if they had listened to one another at the '
time and had sought together to hear more clearly what the Bible -

was saying.
¢ Individualism and community ;
Today the climate is one of rampant individualism, at leastin the
Western world, and the concept of commurnity is weak among us :
For this reason there is interest in a new communal-covenantal leo
at the question of the Lords Supper. We have established that faith:
is important to participation in the Supper. Having said that, we ~
now look more closely at the role of communal faith with regard to

holy communion.

s AT T O AR AT

d) The effect of the early mystery religions

The ing i .
Reformers, laboring in the context of sacramentalism and

believing the bread and wi

: 1ne to be the body and blood
;?;ﬂféhat thed body rfmd bliood would be pzyofaned if%h;ilf;i?rd}
adults ﬂj;fgfe e;)(r sptzilled it. bInfrequent celebration was the rule

1 ception in both Roman Catholj
I113(1;::;ctl<I:ei)probaI:)Iy because it was reasonable to tfjilt(ihl;rtoitfetsliam i
oo Iileeed ir;trfle, tthey c}c{nﬁd not profane, just as in the Old Testam?;(thd
: ot use Yahwehs name so that th
guilty of misusing it, Calvin, wh i oty el e
’ : , who desired i

lol:gf Suppel; faced constant opposition o: Slzlfésiebraﬂon ofthe
e eleie is great concern and care taken with the con:;,ecra ted host

oman Catholic Church, It is the body of Christ and may ?)i

:sf;sgilgﬂ 1(1)1 ncI:ertaln plalces under certain conditions and may be
esibleo y to cert_am Pe.ople. The mass has always been a

soer t, Tious, awe?-lnsp}nng, and, in some ways, dreaded

¢ ration. That atlitude is reflected intheawea ld

ometimes fear) with which so oformed i

etimes. ’ me people in the Refor it
participate in the Lords Supper. Dressing in ones bestﬂthgs cition

infrequent celebration

uen , preparatory and applicato

Cl'lec.kmg a}ttendance, fencing in the tableEI;H are {e};c;;m; Ons}f -
awe in which the ceremony was and is held, plescithe

Certainly what underlies a large part of this attitude about the

rd5 Supper is the influenc
' e of the mysterio
ilﬁ; ii‘;el‘{?\I?Ed in IIzlart under the inﬂugnce ofl}las;g:rt;u rlfy(s)fesr;c et
. - ¥e would be hard pressed to suppo
. = . rt m

prachceg biblically. When Christ was amogfgJ us, it 3:7;}; o t'hese
?uppropnate to be familiar with him, to touch him and c(i;:allte ith

m on a human-to-human fevel. The Ceremony we now ca;iv;t

mystery and a sacrament w.
: as a commu i
bread with one another, the Lords S e e asing of

pread w Upper—ordinary, simple,
7 The nature of profession of faith
a) The history
The ceremony that has co
T me to be known as
S\f;gltrﬁasgr Ee?'in as .the second half of the churchs baptismal rite. It
_ P; it was done by way of a bi ;
pronounced with extended hands over thg inc?i?dia?lsélslgstﬁzayer

church, not private individu
: , als, could confirm the validi i
- * 1 ! f
;gagz]r:rsli?eandlﬁfncan expressions of Christianity: Sinz ;CE?PHSIH
COMimaﬁ;i a ﬂs:\iecgt to baptize but a bishop was required for
Irmation, aiter act tended to bec d
baptio o & ‘ ' ome detached from
practice and m i [ i
notoaiways immediately a\.failabflaea?ﬂ 17822 bishop services were
nce the two rites were separated in the West (this separation
. ern church), the sienifican i
:c?:ﬁ Eff:g ;o change. It became an act in whigch the igfiﬁfié?l];lﬁrma-
e fis or her.oam .pla.ce in the membership of the church, It
Place atter certain criteria were met (usually a time of focus‘ed

‘confirmation”

Clarificatinn nf Pealiia Daac__+ f— e -




training in doctrine). A bishops official consecration of the confir-
mation was still required, but the rite shifted from being a bap-
tismnal reception into the fellowship of the church to being a con-
firmation of individual worthiness for membership pasticipation.
Of course, the shift elicited a new theological debate: At what
age should a person be confirmed? Certainly babies were too young
to make conscious decisions about voluntary association with the
church. In the thirteenth century, the English Archbishop Peckham
first regulated the matter by officially requiring confirmation for
admittance to holy communion. Until then, working from residual
ideas of what confirmation had once meant, other English and
continental councils had mandated that children be confirmed by
the age of two. When Archbishop Peckham made confirmation the
prerequisite for holy communion, the debate shifted to whena
person passes from childhood to “years of discretion.” No age
younger than seven seemed to fit the circumstances, and the Coun-
cil of Trent (1566) pushed in the direction of twelve as the ideal,

The Reformers viewed confirmation as “idle ceremony” and
dispensed with it altogether as a sacrament. However, theideaofa
public rite of passage to celebrate the movement of covenant
children from participation in the church under the umbrelta of
family life to participation on the basis of maturing expressions of
personai faith received wide support. Controversies with the
Anabaptists added momentum, and eventuaily Reformed churches
began to require knowledgeable devotion in addition to infant
baptism as prerequisites for partaking of the Lords Supper

So began the present practice of public profession of faith in the
Reformed denominations. Reformed and Presbyterian groups
splintering off from other groups took with them the practice of
confirmation as the rite of admittance to holy communion and
continued to practice it under the name “public profession of faith.”

b) Problems :

Several problems remain, however First, the historic theology of
the chuzch said that baptism was the entry rite into Christian
fellowship and was all that was needed to share in the Lords
Supper meal. Modern confirmation was an illegitimate child born
during the late Middle Ages, creating new terms for admittance to
holy communion as well as to church membership.

Becond, the only theological argument for denying baptized
children a place at the Lords table rests on an interpretation of I
Corinthians 11:27-30. If the “examination” therein required in order
to “recognize” the body before participating in holy communion is
a rational understanding of the atonement, then children are not
likely to meet the requirement. However, if, as most contemporary
exegesis points out, “recognizing the bedy” means understanding
the unity of the church as community of Christ, thenitis precisely
when baptized children participate in the TLords Supper that such
community is experienced.

Third, requiring an intellectually mature testimony of faithas
the prerequisite for communion denies participation to those who
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f communion. According to populalr perception, one
2’;‘; El?;\l:ct%ti:me a full member of the.church until onelll:cnarlfles tIk)lLelbhc
profession of faith and thereby is admitted to the tablf.. (;). ;’r .
professing members are “full” members, are Fhe rest “partia n; -
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at the members of the . :
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members, intending to say thereby that the 'commumcl:jant CIlma;:nmt
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communicant members. They are cei_*tamly not read}];;o astei;u ¢
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church can commit to print at any age the faith by which it lives.

¥ ”?he twé»i 1r?arports of the Clarification Committee speak for their particular

perspectives as persuasively as possible so that the churches may have the

rooted in Reformed theology, and concerned for thg we-ll-being of §1e cglureﬁ.
Both positions affirm the continuity and disc'ontmmty of thi ol tﬁn t?le
covenants. One stresses the elements of continuity (Report B), the other,

elements of discontinuity (Report A).

Both positions affirm the vital necessity of faith in celebrating the Lords
Supper. One stresses personal, individual faith (Report A); the other emphasizes
the role of communal or corporate faith (Report B).

Both positions affirm that profession of faith is important and that it needs to
be done frequently and at various stages and events in a persons life; the
difference is that one position insists that profession of faith needs to be done
personally and individually before one can sit at the table, whereas the other

i church and came to be separated only for some practical reasons (Report B).

- practice of the church of Jesus Christ.

issues clearly before them. We think each to be convincing, biblically grounded, -

says that a communal expression, as in infant baptism, will suffice for small
children (Report B). One stresses profession of faith as a single event connected
to one’ baptism and the Lords Supper; the other views profession of faith as a
way-of life, oft-repeated and connected to major rites of passage (Report B).

Both stress the importance of the Lords Supper for the nurture of faith; one
sees the nurturing of faith through participation in the communal meal
(Report B), whereas the other sees that faith nurtured for a time by childrent
observing and listening without participating,

. Both see the sacrament as efficacious, but one stresses that the grace of the
sacrament is channeled through personal, individual faith, whereas the other
emphasizes that the presence of Jesus at the table works for grace for those who
come in faith (personal, individual, and corporate, communal) and for judg-
ment for those who do not discern the body (Report B).

Both positions deny baptismal regeneration and this kind of “baptism” as a
ground for participation in the Lords Supper. Report A therefore stresses that
both baptism and profession of faith are required for participation in the Lords
Supper; Report B focuses not on baptism as a requirement, but upon faith,
either of the individual or, as is the case with small children, of the Community:

Both have support in the ecclesiastical tradition. Report A refers to the tradi-
tion that camme out of the Reformation affirming the Roman Catholic practice of
requiring confirmation before communion and seeing profession of faith as that
confirmation. The other points to the fact that children were participating in the
Lords Supper prior to the Fourth Lateran Council in 1215 and to the changing
pattern in some Presbyterian and Reformed churches today. As well, it points
out that confirmation and baptism were done at the same time in the early

VI. ‘Recommendations

A. That Rev. Henry Lunshof be given the privilege of the floor when the reports
are being discussed, - -

B That synod recognize that there are two clearly distinct perspectives on the
grounds for participating in the Lords Supper—individual faith and communal
faith—and that both perspectives have support in the tradition, theology, and

C. That synod allow room within our denomination for the differing practices
which each perspective reqirites.

Groutnds:

1 There is probably no argument that is persuasive enough to cause
advocates on either side to change their perspective.

2. This avoids the necessity of having to say that one perspective is right and

the other wrong,




3. If adecision is made for one of the perspectives, a certain segment of the
church will be altenated. :

D That the children of covenant families would follow the policy regarding
participation in the Lords Supper that is in effect in the local congregation.

E. That our categories of membership be two: “baptized” members to describe

our fotal church membership count and “corporate” members to describe those

who are baptized, have reached the age of majority, have publicly professed
their faith in Christ, and have committed themselves to the confessions, prac-
tices, and ministries of the church. Fach local congregation would be free to
decide how it wants to track the children who do or do not participate in the

Lords Supper.
F That when a church councii transfers memberships, it would note for the
receiving church whether the children involved have been participating in

communion or not so that any pastoral problems arising from that issue can be
addressed. Some modifications may need to be made in the forms for transfer of

membership. :
G. That the following changes be made in the Church Order if the above

recommendations are adopted by synod (the proposed changes are underlined;

the brackets indicate present wording):
1 Asticdle3-a
" [Confessing] Corporaie male members of the church who meet the
biblical requirements are eligible for the offices of minister, elder, and
evangelist. '
2. Article 3-b
All{confessing] corporate members of the church who meet the biblical
requirements are eligible for the office of deacorn.

3. Article5%-2 :
Members by baptism shall be [admitted to the Lords Supper] received

into corporate membership in the Christian Reformed Church upon a pub}ic.

profession of Christ according to the Reformed creeds, with the use of the
prescribed form. Before the profession of faith the consistory shall examine ..
them concerning iheir motives, doctrine, and conduct. The names of those

I'who are to be admitted to the Lords Supper] involved shall be anncunced to
the congregation for approval at least one Sunday before the public profes-- -
sion of faith.

4. Article 59-b o
[Confessing] Corporate members coming from other Christian Reformed:
congregations shall be fadmitted to communicant] received into corporate
membership upon the presentation of certificates of membership attesting
their soundness in doctrine and life.

5. Article 5%-c :
[Confessing] Corporate members coming from churches in ecclesiastical
fellowship shall be fadmitted to communicant] received into corporate
membership tpon presentation of certificates or statements of membership
after the consistory has satisfied itself concerning the doctrine and conduct of

- the members.
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